Amongst defenders of the Pauline authorship of 2 Cor 6:14-7:1, an impasse exists between those who read the ἄπιστοι of v. 14 as a reference to the Gentile pagans of the city and those who read it as a reference to the "false apostles" of chs. 10-13. In this article I suggest a possible resolution of that impasse, based on a re-examination of the content and function of holiness concepts within 2 Corinthians. The ἄπιστοι in view are indeed the Gentile pagans of Corinth, but the principal issue over which Paul is urging the Corinthians to separate from them is the pagan σοφία σαρκική that has distorted their assessments of Paul and his opponents.
unbeliever … the temple of God [and] idols" (6:14b-16a), reminded of a catena of scripture citations about their identity as the temple of God and the call to separate from uncleanness (6:16b-18), and summoned -in the light of these scriptural textsto join the writer in "cleans [ing] ourselves from every defilement of body and spirit, making holiness perfect in the fear of the Lord" (7:1).
Interpolation theories
For some readers of 2 Corinthians, the phenomena of 2 Cor 6:14-7:1 seem so foreign to what one might expect from Paul, and the paragraph's relationship to the immediately preceding and following context so inexplicable, that the passage is a Christian redactor before being introduced into its present context in 2
Corinthians.
Fitzmyer cites five features of the paragraph as providing evidence of its Essene origins: 2 (a) the "triple dualism" of uprightness and iniquity, light and darkness, Christ and Beliar; (b) "the opposition to idols"; (c) "the concept of the temple of
God" (applied to the members of the community); (d) "the separation from impurity"; and (e) "the concatenation of Old Testament texts." Whilst granting that some of these features can also be found in undisputedly Pauline contexts (and that some are the common stock of Judaism and scarcely unique to Qumran) and without asserting that any one of them was impossible for Paul to have been responsible for, Fitzmyer argues that the cumulative weight of all five features (together with "the interrupted sequence of the surrounding context, the selfcontained unit and the strange vocabulary") make it most likely that the paragraph's origins were Essene rather than Pauline. 3 In an article published a little over a decade later, Hans Dieter Betz went a step further and argued that the paragraph was not just non-Pauline but anti-Pauline. Further to the problem of the overlaps between 6:11-13 and 7:2-3, the other even more basic problem with interpolation theories is that they succeed only in For a more recent and somewhat speculative attempt to answer these questions, see Stephen J.
Hultgren, "2 Cor 6.14-7.1 and Rev 21. Corinthians' pagan neighbours, but in the putative original arrangement of the letter, the polemic of chs. 10-13, following immediately after these verses, would have made it clear to the Corinthians that Paul's opponents in Corinth were also included among the "unbelievers" from whom they would need to separate if they were to be in true fellowship with Paul. 29 Proponents of this view differ over whether the separation that Paul has in view is narrowly focused on the issue of participation in the cultic feasts of the pagan temples (e.g. Fee, "II Corinthians VI.14-VII.1 and Food Offered to Idols," 158-160) or has a somewhat broader application in view,
given the language of "lawlessness," "darkness," "Beliar" and "unbelievers" in vv. 14-15 (e.g. Harris,
Second Corinthians, 501). Barnett speaks in terms of separation from "the cultic life of the city," that involved "both idolatry and temple prostitution" (Barnett, 2 Corinthians, 345-347). Paul in 6:1-2. 33 Second Corinthians. 37 If it is holiness-related concepts that dominate the rhetoric of 6:14-7:1, from the "mismatching" (ἑτεροζυγεῖν) imagery of 6:14 (with its background in the purity laws of Lev 19:19 and Deut 22:9-11) through to the language of "making holiness perfect" (ἐπιτελοῦντες ἁγιοσύνην) at the end of 7:1, then any enquiry into how the paragraph might relate to its surrounding context ought to pay attention to the way in which this theme functions in the rest of the letter.
Apart from the reference in the opening verses to "the saints throughout Achaia"
(1:1), 38 the first appearance of holiness language within the body of the letter is (depending on text-critical decisions that will be discussed in the following paragraphs) to be found in the boast that Paul makes in 1:12 that "we have behaved in the world with holiness [ἐν ἁγιότητι] and godly sincerity, not by earthly wisdom but by the grace of God -and all the more toward you."
39
The translation of verse 12 provided above rests on a text-critical decision that ἁγιότητι ("holiness") rather than ἁπλότητι (NRSV "frankness," following the reading preferred in UBS1-4) is more likely to have been the original word used by 37 Cf. the brief comments in Dahl, "A Fragment and Its Context," 69; DeSilva, "Recasting the Moment of Decision," 15. 38 Given the language of Paul's greeting in 1 Cor 1:2, it is unlikely that Paul is using ἄγιοι as a technical term for Jewish believers, or distinguishing between οἱ ἄγιοι and ἡ ἐκκλησία. 39 My translation here departs from the NRSV to replace "frankness" with "holiness," reflecting my preference for ἁγιότητι over ἁπλότητι as the original reading.
Paul. Given that this is a reading that flies in the face of the confident decision of the UBS4 editors in favour of ἁπλότητι, 40 it will need a more than cursory justification.
Whilst the apparatus of UBS4 characterises its reading of ἁπλότητι as "almost certain," the textual commentary that accompanies that edition of the Greek NT retains the more circumspect comments of the commentary's earlier edition, acknowledging that "it is difficult to decide between ἁγιότητι and ἁπλότητι, either of which could easily be confused with the other," but arguing tentatively in favour of the latter. 41 The arguments offered in favour of ἁπλότητι are threefold: "(a) the context seems to require a word meaning 'simplicity' rather than 'holiness'; (b) the word ἁπλότης occurs a number of times in 2 Cor (8.2; 9.11, 13; 11.3); and (c) the word ἁγιότης is never used elsewhere by Paul."
The first of these arguments is somewhat overstated -whilst the context is certainly one in which ἁπλότητι makes very good sense, and fits with a little more obvious neatness than ἁγιότητι, it can hardly be said to "require" a word with that meaning. 42 Moreover, as commentators including Margaret Thrall and Murray
Harris have pointed out, all three arguments are two-edged swords; by showing how smoothly and easily ἁπλότητι fits into the context, they simultaneously have the effect of strengthening the case for ἁγιότητι to be regarded as the more difficult reading, and therefore the one more susceptible to correction by a later copyist. If that is the case, then the first instance of holiness language within the body of 2
Corinthians is one that occurs in a particularly prominent point in the disposition of the letter, and one that is programmatic for the apology and polemic that follow.
47
The kind of "holiness" Paul has in mind (along with the "sincerity" that he places in tandem with it) is somehow related to the criticisms against which he intends to defend himself, and its content is unpacked in terms of a contrast between "fleshly wisdom" (σοφία σαρκική) and "the grace of God" 48 which becomes the focus of both his defence of his own conduct and his critique of his opponents'. 
19
The connection between the holiness and sincerity Paul claims and the contrast he draws between "fleshly wisdom" and "the grace of God" is not hard to find: the holiness and sincerity of Paul's conduct, he asserts, are "the holiness and sincerity of God," and therefore radically inconsistent with the σοφία σαρκική that is learned from and dependent on the powers of a world that is at war with him (cf. 4:2-4;
10:1-5). 49 The fact that this distinction of mind and conduct can be characterised as a matter of "holiness" -or, at least, closely connected with the language of holiness and purity -is confirmed in 6:6-7 ("by purity 50 And is resumed in chs. 10-13 (cf. 10:2-4; 11:18 53 The striking lack of detail in the report that follows the disclosure formula 
